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SOURCE 



1615, Sendtschreiben oder Einfeltige Antwort an die hoch- 
erleuchte Briiderschafft de/3 hochloblichen Ordens de/3 Rosen 
C reuses Auff Die von ihnen au/3gefertigte Famam und Confes- 
sionem der Fraternitet: Durch einen waren Liebhaber der 
vollkommenen WeiBheit gestellet und auBgesandt. 

http://www.archive.org/details/sendtschreibenodOOfran 
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PREFACE BY THE TRANSLATOR 



In 1614, 1615 and 1616 the renowned works Fama 

Fraternitatis 1 , Confessio Fraternitatis 2 and the Chymische 
Hochzeit Christiani Roscnkrcub appeared in Germany. These 
writings referred to the existence of the Rosicrucian Order in 
Europe and were succeeded by a declaration that was attached 
to the walls of Paris in 1623. Its contents were as follows. 

"We, the representatives of the Highest Council of the Rose 
Cross reside visibly and invisibly in this city, at the grace of the 
Most High, to the heart of which the righteous turn. Without 
books or signs we speak, and this we learn to others as well, in 
all the languages of the countries where we want to stay, to 
liberate the human beings, our equals, from deadly errors. If 
ever someone wants to meet us out of sheer curiosity, he will 
never make contact with us. However, when his will urges him 
to have himself registered in the file of our Fraternity, then we, 
who can see through thoughts, shall show him that we truly 
keep our promises. Thus we do not state the location where we 
reside in this city, because the thoughts added to the genuine 
will of the reader will enable him to get to know us, and us to 
get to know him." 

Afterwards many writings have seen the light, pro and contra 
the Rosicrucians. There is yet another, third type of writing, 
namely the open letter, in which a person who is interested in 
the Order makes a public appeal to the Rosicrucians to contact 
him and take him up in their Fraternity. In this sense this type of 
writings can also be counted to the writings pro the Rosi- 
crucians. 



1 Fama fraternitatis Roseae Crucis oder 'Die Bruderschaft des Ordens 
der Rosenkreuzer, Cassel, 1614. 

2 Confession oder BekandnuB, der Societet und Brtiderschafft R.C. An 
die Gelehrten Europae, Cassel, 1615. 
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The present work, the Sendtschreiben oder Einfeltige Antwort, 
can be designated as one of the latter types of writings which as 
to tone and contents are written in support of the Order. 

It is striking, that as to several points it strongly resembles the 
work Einfaltige und kurze Antwort iiber die auBgegangene 
Fama und Confessio. The author of which is Philippo a Gabella, 
who however signed at the back with C.V.H., Amator 
Philosoph 3 . That work also appeared in 1615, probably with the 
editor A. Hunefeldt, Danzig. It is just as much a plea to the 
Rosicrucians to be admitted to the Fraternity. 

The similarities between both works are: 

1 . The title of the work, as to style and plan 

2. The opening passages, id. 

3. The initial surprise of the author about the appearance 
of the Fama and the Confessio 

4. The criticism on the bad accomplishments of the 
medical profession 

5. The term podagra 4 

6. The term Christian love 

7. The term the Holy Spirit 

8. The term richness in relation tot lust 

9. The term spagiric art 

10. The term chosen ones 

1 1 . The term comfort 

12. The term grace 

13. The term humble 

14. The term simple 



3 "A lover of philosophy." 

4 Foot gout. It is remarkable that this illness is mentioned. I 
encountered it in another Rosicrucian work, moreover with Michael 
Maier's Silentium Post Clamores (The Silence after the Clamor), H. 
IV. One would almost assume that it is a code word. 
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15. The term willing 

16. The term very laudable Fraternity 

17. The term faithful 

18. The term worldy richness 

19. The term sin 

20. That world and art have reached their highest and last 
point 

21. Dealing with what it means when the plea is not 
answered 

22. A view about making public the name of the author 

23. The appeal to the Order to not ignore the writings 

24. The signature with an almost identical three letter 
abbreviation 

25. The term Amen as a closing address 

In the respective titles are the words Einfeltige and Einfaltige. 
But in those days we find differing ways of orthography on 
more occasions, even in one and the same work. Not only as to 
spelling, but also regarding the use of upper-case and lower- 
case letters. 

Considering the many similarities it is my solemn belief that 
both works do stem from one and the same author, or that the 
authors have composed and published the texts after mutal 
deliberation. 1 would not even be surprised should they be 
written by Michael Maier, who in 1617, so two years later, 
publicized his works Silentium Post Clamores (The Silence 
after the Clamor) and Atalcinta Fugiens (The Fleeing Atalanta). 
As a famous physician and alchemist he was active at the court 
of emperor Rudolf II of Austria, and broadly opposed the 
abuses in medical science. He was the apologist pur sang of the 
Rosicrucians and even in his apologetic writings he denounced 
the abuses mentioned. 
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The text of the Sendtschreiben is wholly peppered with 
Christian prayers and passages. Also several times there is talk 
of chosen ones and the sinfulness of man is being referred to. 
One should realize that this is the figurative language of the 
author himself, in his attempt to contact the Rosicrucians. In 
this context 1 would like to stress the fact that the Rosicrucian 
Order A.M.O.R.C. 5 , in the rubric 'frequently asked questions' of 
its website, answers the question 'What vision does A.MO.R.C. 
have on its applicant members?' to the effect, that the Order 
does not have the pretention that its applicant members are in 
some undesirable situation from which they should be liberated. 
On the contrary. 

The Order takes the stand that every human being has a 
tremendous arsenal of inner powers at its disposal, which in the 
present era are hardly or not activated within the common 
educational system. Precisely the stimulating of what is present 
within the members themselves, enables them to determine 
what the best manner is to shape their lives and the vision they 
want to develop. What counts is that everybody through tuition 
learns to acknowledge which faculties he has. Just like a master 
painter who shows his pupil which techniques there are, to 
make the talents that are inherent in the pupil come to full 
blossom. 

The choice of words and the angle of the author must therefore 
be seen in the light of the spirit of the age in which he wrote his 
appeal. In fact from the Fama and from the leaflets which were 



5 The Antiquus Arcanusque Ordo Rosae Rubeae et Aureae Crucis 
(A.A.O.R.R.A.C.), or Ancient Mystical Order Rosae Crucis (The 
Rosicrucian Order A.M.O.R.C.). It continues the ancient Rosicrucian 
Tradition. See the manifest regarding this of the Federation 
Universelle Des Ordres Et Societes Initiatiques (F.U.D.O.S.I., 1934), 
in which a number of European initiatory orders have confirmed this. 
See www.amorc.nl. 




attached in Paris it can be derived, that the Order is open to 
every sincere candidate. As the A.M.O.R.C. says in one of its 
publications in these days: 'Around the initiates there is a circle. 
He who is excluded, excludes himself. This indicates that with 
the Order there is no question of a vision based on being 
'chosen'. As you will see, the author confirms this in the first 
lines of his request. 

In the era of the author however it was impossible to contact 
members of the Order directly and uninvitedly. It was a closed 
bastion, and it even depended whether one got to deal with a 
true Rosicrucian or with an impostor. The author wrote his text 
as a compassionate and well-meant attempt to be able to contact 
the Brothers. 



The German text is uninterrupted and contains no blank lines. 
In this translation they have been added for readability. 

The text has no pagenumbers, except in the beginning, where is 
a number every other page, i.e. A ij, A iij, A iiij and A v. Yet 
this does not mark an introduction, for the text just continues 
after this, without numbering. In this Dutch translation I have 
opted for my own numbering. 

One of the textual lines is not readable because of a fawlty scan 
of the original. This could not be mended in the context of this 
translation. 



Ruud Muschter 6 



6 Member of the Grand Council of the A.M.O.R.C. (Dutch-speaking 
Jurisdiction) from March 21st 1988 to March 21st 2010. 
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THE COVER 



Open letter 
or 

uncomplicated answer 
to the highly enlightened 
Fraternity of the highly laudable 
Order of the Rose Cross 
to 

its published Fama 
and Confessio of the 
Fraternity: 

drafted and submitted by a true lover 
of immaculate wisdom. 



Frankfurt, Johann Bringern 
1615 7 



7 The image gives “Ecce Anvncio Vobis Gavdivm Magnvm” (See, the 
announcement gives you great joy). With this the author refers to the 
Fama Fraternitatis. 
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